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By Allah's name Ar-Rahman Ar-Raheem ( The Multitudinous Mercy Giver) 



1. Ttoha\ 



2. Not We descended on you g The Qur'an x to \you s ] ^ TjJLsS o\yJ$l£& UJ'-fti 
{have) misfortune 2 



3. Kxcept a reminder w3 for whomever yakhsha {\he\ ^ , <J 
reverentially /ears). ^> <S"^ - 

4. A descending 4 from Who p [He] created the Karth vv ■ , y x f. i Tj ^uffi jlL ^ * 1 (jo-p 
and the Heavens* the highs. ^ Jjjj" 

5. Ar-Rahma'no on The Arshe 5 {Throne of Kingship) ^ v''*T * * ']T li, ' vSJ'tT 
irW ([He] «/ HW/). ^ ^ ^ 

6. For Him what (are) in the Heavens" and what {are) in . ,yj . ^, o'*u-UT ' Li 

the Karth w and what (are) between [them] both and ^ **\< 

what (are) under the /^ra" {moislened-soil). SjfJ} c-^- L^jj L»j 

-\nd fowj louden by the say then verily He £j| ^ ^ j^ft ^ 



knows the secret and ^/y& 8 (%wr<? hidden). 



8. Allah, no an e/<2^ (a ^?//y) except Him; for Him (are) fi ^.' Vf «J <Jj ^ lail 

the names the husnd* {ultimate-around-most- beautiful) w . 



9. And hasa/a^z {happed to you*) Mosa's {Moses) discourse. 



-jjljs&T <jiSf 'jiii lib' Wj \\ 



10. {when/ since) \he\ saw a fire u ; then said \he\ to his 
family w : emkotho {let-you z stay/ tarry); verily I sensed- 
/perceived a fire w ; /<z'<z//<z {craving currently unavailable tjU Jn^I* 7j*J ljL> c-JLile 
deed that/ perhaps) aa 'tee {\I\ bring to) you b of it w by a , r.* ^ 
brand or [7] find on the fire w a divine-guidance x . © c£.xa jUI a^-l jl^*^ 

1 1 . Then lamma {when/ whence) ataha {\he\ came to if*) \he] 
{had been) called: O, A Iosa {Moses). 



1 See the Lexicon attached to this Translation for commentary. 

2 Here again, in English there is no way to directly say "J^"u," per se; as there is no verb for misfortune or its 

synonyms or »w»& that carry its meaning. So we resort to indirect ways to covey the idea, hence: "receive 
wis fortune"^ which is a noun prefixed by a verb rendering the action of this noun. 

3 The word "sjSjiJI" means that which reminds or by which one is reminded. See J&**$. And the word "sjSjjJI" = 

is a 1 nder, hence " w " is superscripted to it. 

4 The word "Ji>"" has j-^ra/meanings, among them: (1) gradual revelation, and (2) descending, (3) array. See 

5 See the Lexicon attached to this Translation for more elaboration on this wondrous word. 

6 The word "istawa" has several meanings: (1) intended and set to fix or establish; (2) balanced from a state of 

imbalance; (3) became straight from crookedness; (4) matured and reached the age of discerning; (5) took 
a firm hold; (6) made or done (as in the case of food). It is of paramount importance to mention here that 
in the case of Allah, the "how" did He "ishmu" is not knowable, because there is nothing to compare Allah with to 
'on" of His action. 

7 The word "tfjM" is moistened soil. Hence, it is "tf jSS" and not "s^ J^'"=sand and dust. 

8 In English I know of no superlatives for "hide" per se. So we transliterate and parenthetically 1 
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2. Verily I, I am your'Lord; so ekhla'a 01 (easily-take off) your' 
shoes;verilyyou g (^r<?)by the valley the holy Ttowa 10 . 


db\ l£&> Z&Jl It's lit ri! 


13. And I chose you g ; so ista'me'a (affirm ably listen \you s )] 
for what (is being) revealed 11 . 




14. Verily I, I am Allah; no an elaha(a deity) except Me; so 
let worship Me \you% and a'qem n (let-[you*] uphold/ - 
sustain the prescribed obligations of) the Prayer w for My 
thekre(reme»ibrance). 




15. Verily The Hour ™ (is) aa'teeyaton (approaching* 13 ; akado 
([I] almost/ nearly) manifest/ conceal 14 it w to be 
requited every a self vv by what [it] endeavors' 1 (for). 


t^t jiff {gi; ^LU! ol 


16. So let not assuredly repel you" a'n (off) it u who p \he] 
believes not by it w ;and ettaba'a (\he\ closely-followed) his 
haiva (tendentious liking), then die-out 16 [you"]. 


[" t A*> *3 . 1 Kc ,i K J ^,1 \U 


17. And what(Zj-) telka KV (she-thai-afar-it/ it' / that)" by your f 
yameene (right-hand), O, Mosa (Moses). 


ff^f, ' .All > "T t lAilj \_A « 


18. Said [he]: she is my staff w ; [I] lean on it w ; and 
ahoshsho 17 (I pull tree branches/ so leaves fall) by it w over 
my sheep; and for me in [it w ] other motives. 




19. Said [He]: throw it w O, Mosa (Moses). 




20. So \he\ threw it ; then edha (suddenly 1 whereas) |she| 
(is): a snake las'aa 1 * (energetically running)**'. 




21. Said [He]: let- take it w [you s ] and let- not fear [you % 
[We] shall return it w to its w serata (state*) the former w . 


r?f5i 'J«Vf Us'*— 


22. And let-draw [you s ] your 1 hand w to your 1 wing 19 
(armpit/ upper arm/ side) [it w ] egresses white of other 
than an ill, Aya'tan w (miracle/ sign) w another*. 




tSLp-l ^ dr? 


23. To [We] show you g of Our Aya'te* (miracles / signs / 
proofs) the kubra %) (she-biggest). 





9 The word in "jlij" = "£>," however "£>" means took-off quickly while means took oil easily, in 

other words: take jour time and "easily take-off 'your shoes." See tS jl 4^. 

10 That is "Towa" is the name of the holy valley. 

11 The word "t/Kjf" in "y^j/' denotes at least jxv diverse meanings, all for communicating, gestured, wrote, messaged, 

inspired, whispered, one cast to another (e.g.: a commanded). And "trV^I" is /Jre or king See £jU»IS. 

12 That is you s must uphold/ sustain/ maintain all the prescribe obligations of the Prayer. 

13 In Arabic "Hour" is a singular feminine, thus the pronoun referring to it is "»," so, it's superscripted ty v ." 

14 The word "y^l" in "Ifcjail" carries paradoxical meanings: manifest or conceal. See J 4^ and j*"^. 

15 The word "cj*"" has several meanings, depending on the context. (1) "^M ujJ )■» i.e. strode = walking 

with long steps, especially in a hasty or vigorous way; (2) "y*^ jl y-A* (j^*^," i-e. treaded = walk on, over, 
or along; (3) "^4^i d^," = endeavored, i.e. he made conscientious or concerted effort toward an end, as in this 
context, (4) "■^ cr*V intentionally treaded. When "y*"" in the sense of "striding" it is made transitive by 
"lA" and when it is in the sense of "work" then it is made transitive by "fVI." See D 1 -"*^', and 

16 The word "j^J?' means to die out, cease living completely. 

17 The word "o**i" has several meanings, among them: pulling the tree branches to make leaves fall and thus 

produce fodder for the sheep. See 

18 See footnote 15 above regarding y*". 

19 The word "^Ua" = "wing" has several meanings {armpit, upper arm, side) any one or all could be applicable. 
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24. Let-go \you s ] to Pharaoh; verily he tyrannized. 



25. Said f^j: my Lord, eshrah 2] (let-[You 5 \: delightedly open) 
for me my [chest]. 

26. And let facilitate [You 5 ] my matter. 

27. And let-untie [You s ] a tie of my tongue. 

28. (So that) they 2 understand my say. 

29. And let-make [You 5 ] for me a minister of my folk w . 

30. Haroona (Aaron) my brother. 

31. Let-harden 22 [You 5 ] by him my stamina. 

32. And let-partner 23 him [You 5 ] in my matter. 

33. So-that nosabbeho 24 ([we] say: subhana Allah) (to) You 8 
multitudinously. 

34. And [we] remember You 8 multitudinously. 

35. Verily You 8 , You 8 were, by us Basseeran (keen: Seer] - 
comprehensive Knower of the facts and their ultimate 
consequences). 







36. Said [H<?]: (already and affirmatively) oteyta (had been 
accorded/ given you^) your r quest, O, Mosa (Moses). 

37. And laqad (verily, already and affirmatively) surely manana 2 ^ 
(We hadgracedOurboori*) on you 8 [once vv another vv ] 2fl . 

38. hdh (when/ since) We [revealed] 27 to your' mother 
what (could be) revealed/ revealable 28 . 

39. That let-throw him [you-] in the Ark then let-throw 
[him] 29 [you 1 ] in the yamme (deep and extended body of 
salty or sweet water); then let-throw [him] the yammo 
(-yamme) by the bank, (there) takes [him] a foe 30 for 
Me, and a foe for him; and I cast on you g a 
fondness w from Me; and to tossna'a 31 ([you s ] be 
masterly/ proficiently and perfectly reared up)on My Eye 32 . 



olil; j^iDl jyr *a£5 ^jT 



2 » The word j^l" is ^feminine of "j^Vl" = See ts^l 

21 The expression "»j^ is an Arabic tongue expression meaning his chest became: delightedly opened. So, in 

this great Ayah, the expression "csj^ ^ HJ," translated as "my Lord: let [You s ] delightedly open my chest" 
and Allah knows best, maj| Allah make me contented. 

22 The word is >«i J*V' i.e. a command verb and its subjective noun is "Yo#." See Jj*" J jl j&l uljej. 

23 Ibid, only regarding "Jiit." 

24 The phrase " subhana Allah" means: singling Allah as excelling in all good qualities, that He transcends all shortcomings, 

and that He is unique all around. 

25 The word "a*" in "£&' means "Ifr ^ j That a He^ra^j 

26 The word "»>»," translated as "she-once" because "»>«" is a feminine noun, and since "another" is an adjective 

qualifying "»>«" therefore it must likewise be feminized too. So, we have "she-once she-another." 

27 See footnote 11 above regarding revealed. 

28 Ibid. 

29 The pronoun in this "AjJijSli" could refer to the Mw&r or to the ark, as the ark, in Arabic, is a masculine 

gender in the singular. Hence [him] in the translation as above. 
311 The word "J in Arabic is used for: (1) singular And (2) plural as well as (3) " miillilmliiioiis foe," see 0U*1S and ti^l 

31 The word " ^ <aj" is rooted in the verb "t*" 3 ," which means (1) carefully chose, or (2) carefully crafted or (3) to 

approach perfection in making of (anything) or rearing up of any human or animal. 

32 Note here that addressing Moses (peace be on him) Allah says: "On My eye." While addressing Mohammad 

(SAWS) in Sural at-Toor, Allah says: "So, verily you§ (are) by Our eyes." (£>2: 48). What a great honor for our 
Prophet Mohammad (SAWS). 
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40. Edh {when/ while) your 1 sister walks then says [she]: <l£sJ\ ^% l "> S| 

shall [i] lead you b on (to) whom 2 [he] sponsors 33 him; ^ j k& L^ji j^j6Z ^ 
then We returned youStoyour'mothe^so-thathereye* ^ r.C ^ 

taqarra wH (cools) w and not saddens [she] ; and you g killed a ^ , *~ _ - ; 

self* then najjaynaka (repetitively delivered jou s We) from v*~J tlr? ^^^^ e.^^ «i-ls3j 
the afflicter and We essayed you g fotonan (absolute-essay); el Cfly? «-^V^ ^j^^i-k^j 

then waited you h years w in Madyan's folks w ; afterwards {JhjIlj jJi <Jp <£JL>- p ji-JU 



you h came on a fate 35 O, Mo^ (Moses). 







41 . And I issttana 'ato M ' (I chose and especially-perfectly reformed) ^ ,, *a.yl '* Ir^rL' ^T-' 
you g for Myself. ^ ^ J 

42. Let-go j><w*j, you s and your' brother by My Aya'te* ^£ ^ Sj^fj ^-j&f 
(miracles/ signs /proofs) and let- not ta'neyaF (you both ' ' 

wither/ attenuate/ abate) in My //ve/£re (remembrance). W ^-T ' 4 

43. Let-go you both to Pharaoh, verily he tyrannized. ^ J£ /^j j^-j Jj -g£f 

44. Then let-say you-both for him a soft say; ZzW/tf jf jSj£ ^j(^J i£j ^3 
(craving currently unavailable deed that/ perhaps) him ~ . ^ *-: 
reminisces or yakhsha ([he] reverentially -fears). 

45. Said both: O, our Lord, verily we fear that [he] XTs'c Vfc l^jT^ 
rails 38 on us or that [6e] tyrannizes. Q^jj^" jf 'f 

46. Said [He]: let-not fear you both; verily I am with ^l^fll^sww Ul^- ^ JlS 
you both, hearing [7] and seeing [/]. ^^L$'(' 

47. So ee/ejw (let-approach you both to) him, then let-say you <t •» ^ ifi Xj •'i'-?' 
both: verily we (<zre) your 'Lord's both-messengers; so J ^-^J 1 X** 4 0 
let-send Lw s ] with us Israel's sons and let-not <^ Jj^Cj ~g> ^J— jS 
torment them [you 5 ]; qad (already and affirmatively) we ^. » s 
came (/o) you g by an Aya'ten™ (miracle/ sign/ proof) from iJJjj ^ ^jI^ tiiiii>- ^-£Jl*j 
your' Lord; and peace (/x) on whom p ettaba'a ([he] r , A \ 



48. Veril) we qad (already and affirmatively) {had been) ]^ oi J3 b[ 
revealed 39 to us that the torment (is) on whom p [he] ' * / ^ f ✓ 
denied and [/^] diverted. w wJ^J ^ ' 1 Cr* 

49. Said [he]: then who" (/>) Lord (of) you both, O, Mojvz ^ , - L^f,* . ^$ J15 

50. Said [&|: our Lord (is) Who [He] gave every-thing N ^ *j£ <JjJ{ ^jjf Jjj 
its x creation afterwards [He] divinely-guided. ^ ' 1a laig- 



33 The word "<Qi£j" means to sponsor, for his rearing and takingfull responsibility for all his needs. 

34 The word: "qarra"=""J*,"= cooled. And the "cooling of the eye" means: the eye's tears have "cooled" and ceased to 

flow and became quiet andjtill, rejoicing for what it saw. In other word: became happy. 

35 The word "qadaren"="j&' has several meanings: (1) a status of a decreed task uponjou; (2) that which is appointed 

by Allah; (3) exalting the Lord; (4) as possessing a marked capability to do a task. 

36 The word "isttana'atooka"="< s ^* means I especially chose you and reformed you for a particular purpose. 

37 The word "US" rooted in"<jjj" = literally means: weakened/ distant. But,Ibn Abbas ( u'j^' uU^jj= "explainer of 

The Qur'an" said: "U3j"= "both weaken." And Qatadah, another Companion, said: "U3j"= "both abate." 

38 That is in the intransitive sense of excessively expressing objections or criticisms in bitter, harsh, or abusive 

language. 

39 See footnote 11 above regarding revealed. 
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51 . Said [he]: then what {about) state (of) the generations 40 , ^ O "ts5T ^JLj Ui J 13 
the firsts*". ^ ' 



52. Said f^j: its* knowledge has (//) my Lord, in a book, ^ ^_ j l^Jb Jli 

neither my Lord strays nor forgets [He]. ' ' ^ ' <j' »*'\.' 



53. Who [H<?| made for you b the Earth* mahdan 4 ^ {bed- |j£ ^jVt ji3 (jolt 
I cradle/ fixed-expanse); and threaded [/-/<?] for you b in it r ^> |^ =^ Jjj^j 
w paths and [He] descended from the sky w water" < j^'^~ J ^_-<s % *X» LLUT 
then akhraja (emerged/ produced) We by it x a^'ivajan 42 • JJ " ' /- ' js 
{pairs I similars) of sprouts s hat tan (variant). dp (jP^^ ^r? 

54. Let-eat you' and let-pasture you 2 your" an'aama „ < < / -?ft ' t' I 
(cattle I camels I sheep andgoats);v&n\y in tha'leka (afar-that- ^ cj Oj 

///) x sme\y (are) Aya'ten* (miracles /signs /proofs) for the ^ 'Jfc.iT J'^f - i'Sf 

/z/z/w 4 -' (inhibi/ive-in/e/lec/s) possessors. ^ ^ 

55. From it* We created you b and in it* fU^i?] return you b J^jljO tpSj ' ^7{\L (£. $ 
and from it* nokhrejo ([We] produce/ emerge) you b a ' V 
taratan™ (once / phase /penod)" another™. Q Sjl^ 

56. And (verily, already and affirmatively) We showed c/j<& l^/Jl^ Ailjjf jlSJj 
him Our Aya'te* (miracles/ signs/ proofs) all (o/) it*; then _ 

[/>] denied and <://V 4 ([/>] categorically refused). W 

57. Said f^j: have come you h (/o) us to exit us [)vw s l U^>jl Q>- y>£j Jli 
from our land* with your r magic, O, Mosa (Moses). ^ 1^3^ 

58. So /Jz (surely) na'ateyann^ (assuredly [we] come to) you K by \£j ^4l> dilitdi 
a magic like it x ; so let-make [you s ] between us and ^ >K *5 llu>'' kiUlij 
[between! you" an appointment, neither unfulfill it N J ' " 

we nor you s jww 46 (m-v?/ mutually agreed to) place. * °^ 

59. Said [#*|: your n appointment (is) day the J- ^yf\ ^j^y Jli 
adornment*; and that (/o be) thronged the mankind ' t * , 
dhoha (midmorning). ^ . 

60. Then averted Pharaoh; then [he] gathered his cabal 4 £j /sjL^=> Cfi&'A JS^ 
afterwards ata ([he] came in readiness). Q ^jf 



61. Said for themAfo^^o^j): waylakum^ % (for you 1 ' :a lengthy »y ' ' * ^g* J^S 

stay in a valley in the Hell/ 'woe/ ' bane) ;\et-not taftaro (you 2 ^ t * 
craftily fabricate a lie for fraudulent end) on Allah a lie then y l^^^y-^ \jJJ=> jX>\ Jfs> 



40 The word "uJJ*" = "generation?' is a "broken plural" so its qualifier is to be feminized. Hence: first*. 

41 The word lends itself to /Arcc distinct meanings, and ««y or all could be applicable. 

42 The word in "u^jj" strictly and linguistically speaking means (1) pair, (2) husband or wife, (3) the individual 

entity with a companion^ (4) categoy (sort or kind or specimen, (5) hue (color). And quite relevant to the word 
is its plural: (1) "&JJ," which could also mean: (2) similars, i.e. the look-likes., (3) See 

43 The human "intellect" has in Arabic, depending on what needs to be communicated in terms of 

its various functions, among them is the "inhibitor or the inhibiting, or the inhibitive intellect," i.e. that which 
inhibits a person from doing the wrong things, under "normal" circumstances. 

44 The word aba="tjA" means categorically {absolutely, without exception) refused, i.e. not just simply refused. 

45 The "J" in "djiUJ" is juratory= J" and also for intensification. So "assuredly" is used. 

46 The expression: "evenplace" say The Qur'an commentators, means a level middle ground known to all between 

you and us, i.e. as visible to all from all sides and not giving or implying any advantage to either side. 

47 Quran commentators say very large groups of magicians and their supporters with various schemes. 

48 The word "waylonlakum" is an Arabic word that has three distinct meanings: (1) for you long lasting torture; 

(2) you belong to a valley in the Hell Fire with intense heat; (3) to you ruin. 
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[He] exfoliates you b by a torment; and qad {already and 
affirmatively)d'is?Lppo'mtec][be] whoever [he] forged. 



62. Then mutually altercated they z their matter among Ujdfj J, i jfcjusi 
them and concealed they z the na/wa 49 {secret-counsel). ^ £Sy*lf\ 

63. Said they z : ^ 50 (w/) [this-both] surely/except (W) 0 f 0 |juJ 0 ^^' 0 <li jj ]jJli 



twain magicians, both want to [both-exit] you b from 
your 11 land w by their twain magic and both go {away) 



^uui iauu uy ivvain i±ia^i\~ anu uvjlli ^kj yu-wuyj , 9t , j , , » 

by your 11 way, the exemplary/ideal ( wa y). © J^ 1 



64. So let-gather you 2 your' 1 cabal/scheme afterwards ^ j >^ '^jjZ-* 

eeto {let-come you z ) saffan S] {in serried rows); and i*- 1 t* 5 - J*?*" 

{already and affirmatively) prospered today who p IJxkZA ^ ^y3\ oSj 

ista'akp 1 {[be] aff/rmably-overfopped, i.e. prevailed). 



65. Said they 7 : O, Mora (Moses), either [you s ] cast or that 0' TA! 3 0' If'yft- 'ife 



we t 



be first of who p [be] casts. c^ 1 Jr* 

66. Said [be]: rather let-cast you 2 ; then edha {suddenly- ''X^ j^jjjf ^rj J13 

I whereas) their ropes and their canes being) 
envisioned to him from their magic that it u {i.e. ropes 



and canes) tas'aa {skitter/ running). ^ ( jLi3 t£f 



67. So awjasa {[be] anxiously-perceived) in himself vv a <^*>« CL>- <^uJiS j J^>-jS 

kbeyfatan^ 3 {a circumstantial state-of-fear) Mosa {Moses). 

68. Said We: let-not fear [you s ]; verily you 8 ,you 5 {are) the J^Vfc^ifijijJi^i ^ 
uppermost. 



69. And let-throw fjo« s ] what (is) in your ' yameeney (right- £ ,j»sh ^ j £ -jf- 

|7/ u ] gulps what ssana'ao^ 4 (carefully-crafted they z ); ^* . t 

verily only what ssana'ao (is) a magician's cabal; and > s ^ i - M tj*^ 

prospers not the magician whence [he] came. ^ $&Z^^s~\Jj\ f A a' Yj 



70. Then (VW thrown the magicians sujjaddatr' 5 (in a llil' jrJli \'&JiS\ 'ills 
kowtowing manner), they z said: we believed by Haroona's * * ' Jr^^ <Jr 

{Aaron's) and Jkw!f (J/amr) Lord. 



71. Said [he]: you c believed for him before that [I] 'J Jtf fefr 



49 The word "iJJ*l' has three distinct meanings: (1) the secret between two or more entities, (2) the very entities 

engaged in such a secret^ discussion, (3) private soldo,. 

50 According to J ujAj^' this_"'u!" is "4jflU" an d the "J" in "OljaUJ" is for "Vl"= "but.' See <-^H^ lt** 

j»UA (jjj fl&UJ. Thus, "(jlja,UJ means: not this twain but twain magicians' 

51 The word "saffd'—"^^' is an infinitive noun, hence that means come in rows. 

52 See the 'Lexicon attached to this Translation for the effect of the letter o» when added to a word. 

53 The word "kheyfah"— "Aiji" is a etymologically it is "Aiji" flJ - f it is a once. Hence, it is a cirauu 

fear" for a situation. See cHij*^ So, this Ayah provides strong support for as stated. That is because 

Moses' kheyfatan was during the w/rta/ stage of the show-down between Pharos magicians and Moses. 

54 The word "IjtW is rooted in the verb "t*" 3 ," which means (1) carefully chose, or (2) carefully crafted or tried 

to approach perfection in making of (anything) or upbringing of any human or animal. In this case, they 
ly crafted their magic. 

55 The word "\0±ut'= "sujjaddan" is an adverbial construct, see i^** l y ^ A t£jtjalt y'^!, but since there is no 

English equivalent for such a construct I chose to say: "in a kowtowing manner" to express such a construct. 
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proclaim [for] you b ; verily he, surely (is) your n chief, ^ 

who a taught you b the magic; so [I\ surely assuredly 56 j „ „« " 

cut-off your n hands w and your n feet of khelaferF iS-i^f JL>*H>^ jh^^ 

(opposite- sides) and surely assuredly \I\ crucify you b in »< Tf^ ^ ^j ,^,1^ . ^ 

the date-palm w trunks and surely assuredly know you 2 "«,.<,,' , « / * > 

which of us (is) harder a torment and abqcf* (more: - Cy^^i cP 6 ^' fi^*" J 

abiding/ lasting). (Jfj) Jbfj 

72. Said they ': never [w| prefer 59 you g (ozw ourselves) on £ ijjSj-, ^ }J\$ 

what came (/o) us of the evidences NV and Who j- ^fr. ol ?''T T 

fattarana (\He\ innately-perfectly-originated us); so let-judge , \ f** ^£ 

[)'o# s ] what you s (are) judging; verily only judge \you s ] <j^^c-ol U^^li 

this vvr '" the life vv of this world vv . ^I^olT 8j^-T 



73. Verily we believed in our Lord, to forgive \He] for us k.^uC UJ Jiij ll^l; bj 

our errors and what you h coerced us on it x of the " 4 _ - / ~~ S, m jJ-,f 

magic x ; and Allah (£r) khayron (choicer/ superior/ worthier) J**~r Crt ^ " j> 3 

and abqa M (more abiding [He]). @) ]j$j%>- ^Tj 



74. Verily it x whoever ja'atee ([he] appears before) his Lord jjfj i^s. ^ 

(<z.s) a criminal then surely for him (is) Hell w neither jj^'tij ^ ^ ^f?- 

[he] dies in it w nor [he] lives (/« ' " _ 



75. And whoever ja'atee ([he] appears before) Him (as) a J^. 



believer <^ (a/ready and affirmatively) worked [he] the 
righteous-works vv then those for them (are) the ranks 
w the highs w . @| Jill c-i?-jA|T 



76. Adnen's (Eden's) 62 Paradises ^/Gardens vv run from t < 

under it w the rivers; immortals they z (are) in it vv ; and ^ - ^~^T 

tha'leka (afar-that-it /) x (is) a requital (/or) whom p ta%a- i\y>- l\ij jj l^J oijVlii- Jj^VT 

^&/ >3 ([he] iteratively purified/ exculpated and befitted/ suited *^ , 

himself /he paid his Zakah). W 32 Cr* 



77. And laqad (verily, already and affirmatively) W e rep ealed 64 . ^ » j' T ' * mi "jV^'f JjJ' 

to Moj^ (Moj^j) that tfj-Ve (\et-[you s ] nocturnally- f ^ f^K J ^ 

ambulate / travel) by My ^W<? (worshippers / submitters- j uLjL ^ O^li (J?£*j 
/ slaves); then let-strike [yo/z s ] for them in the sea a dry 
path; let-not fear [you s ] an overtaking and let-not 



takhsha ([you s ] reverently-fear). j^j ^sitf. 



56 The "J" in "OaJaftf" an d ""(jjLaV" and "<>W all are juratory "J"= "f-^ J" amounting to= "JjSUJI," i.e. 

affirmation, expressed in all cases by "assuredly" . 

57 From "opposite sides" for example: the rej^/ Z«W and the left foot or the left hand and the right foot. 

58 The word "J^" is a superlative adjective meaning: more abiding. It has «o English equivalent per se. 

59 The word "<4>jH" rooted in especially >V which means one giving preference to someone else 

0«w own-self. There is no such word in English. So, the closest approximation is to prefer. 

60 The demonstrative pronoun 'VMr" in its present context refers to the "life." And in Arabic is a few/nine. 

That is why it is stated as "this™." 

61 See footnote 58 above regarding "^yM". 

62 The word "u JC " is unlike the Biblical concept of being the garden of first home of Adam and Eve. But the 

"(jje" i s center of Paradise. According to Abdullah Ibn Omar, "u^" is a palace in Paradise enters it but a 
prophet, sseddique, or martyr. 

63 The word "tA?," carries two meanings: (1) paid Islamic %akab (see Lexicon attached to this Translation) and (2) the 

meaning stated above, in this Ayah, i.e. "[he] had excu/j , \ <elf." See iP^i and jsh^I. 

64 See footnote 11 above regarding revealed. 
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78. Then followed them Pharaoh by his soldiers; so ^ Jj? 0j^3* t»4*?^ 
overlaid them of thejamme (sea) what overlaid them. *»f ■* ^ ^ ^jf r - 

79. And misled Pharaoh his people and not [he] divinely- ^jj^ £j /£y$ o'^'j 



). O, Israel's sons qad {already and affirmatively) We 
delivered you b from your n enemy and We appointed 
you b the right side (of) the Ttoo're (Mount) and na^ala 
(iteratively descended) We on you b the Manna (sweet- dew 



£5 oi jj.^j ^ 



81. Let-eat you z of goodies w65 (of) what ra^aqn (We 
provided you b ) and let-not tattghow (you z consume it _ 
excessively/ deprive others' needy of it) in it x then (would) ^ >> c. ^fCfc 
ya'hello 66 (legitimate- 1 betide) over you b My wrath; and ^ »-p 
whoever yahello (legitimates- 1 betides) over him My wrath ^ ^ V* l^J 
then (already and affirmatively) hawa 61 ([he] nose-dove). ^ 

82. And verily I am surely Ghaffaron (Ever/ Stout Forgiver) - h Af^lliJ "\" 
for whom p [he] repented and [he] believed and [he] ^^ ] ^^^jJ^ 
worked righteously; afterwards ihtada (he found and ijj^ c£ f*^ 1^4^ 
accepted the divine-guidance). 



83. And what hastened you g a'n (off) your 'people, O, dJL^I ^ kiii^pftlj ❖ 

Mo^ (Moses). ' ^Ls' * ' 

£2»l 



Said [he]: they (^r<?) these on my foot track; and I ^J^j TJp P ^jf ^ JlS 



hastened to You g my Lord (jo) to [You s ] delight. 



ia^vj^Ui 

85. Said [He]: so verily We qad (already and affirmatively) ^jbJ f . (*X*T£ Cca aS b^i JlS 
We essayed your 1 people from after you g and misled " i * ,t 
them the .V,/ W. ^llll ^Ij 

86. So returned Mow (Moj^j) to his people angrily ^il^fc *-*UjS Jj J^.ji f*-'^ 
sorrowfully; said [he]: O my people has not your n ' % <"\-"< '^ y^ 



li-" of J&jf f f J-^k 



Lord promised you b a promise hasanan (meritorious- 
deed); has then become long on you b the covenant; or 
wanted you c to ja'hella 68 (legitimate/ betide) on you b a 

wrath from your n Lord; so you c unfulfilled my 'J&j ^ dL^aJ> 

appointment. ^ (J^y> 

87. Said they z : not unfulfilled we your 1 appointment by L-sdlj Qfe-t'C 1 jJtS 

^^u^^wn^^^u^^^^^^^^^^aden^^w/a^^^i^^^^^^^^^^^^^^^^^^^ 



65 The word "OUJa" = "goodies" = "goodies, w "= a feminine gender means anything delectable and legitimate. 

66 The word "iW' carries dW£/<? meanings: legitimate, betide. Both could apply, hence: legitimate I betide. 

67 Here: J*" =" nose-dove" meaning into the abyss of Hell, as the Hell is known as "4jjI-A" 

68 See footnote 3364 above regarding legitimate /^betide. 

69 The word £ >V1 J ji ^uij "^»" is k*'^ «■ owned, here they are saying they did what 

they did not on I heir own will. As if they were saying it was beyond their control as they did not own to do what 
should have been done. 

70 The word aw^ar plural of "jjj"=we'^r, which means: heavy: burden/ sin/ offense. Translated parenthetically here as 

"heavy: burden/ sin/ offense" as it is a heavy: burden which impedes, unless properly handled. It is potentially a sin or an 
offense for the "jijj"= vizier because he carries the heavy burden of the King to administer the affairs charged 
to him. And the vizier's responsibility is so enormous that if he makes a mistake, intended or not, it could be 
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burdens/ sins/ offenses) of the people's adornment w ; then 
we threw it w ; so like tha'leka (afar-that-it /) x threw the 
Sa'meri. 



88. So akhraja (\he\ produced) for them a calf" jasadan™ 
{tinned-physique) for it x a moo; then they 2 said: this (is) 
your 11 elaho (deity) and of Mosa's (Moses) elaho (deity), 



c&^.l^rf 



4 laJi- Sl^f mJ 



89. Do then not see they 2 that not [if\ returns to them a 
say and nor [if\ possesses for them harm nor a 
benefit. 

90. And laqad (verily, already and affirmatively) said for them 
Haroono (Aaron) of before: O, my people, verily only 
(had been) essayed you c by it x ; and truly your 11 Lord (is) 
sir-Rahman; so ettabe'oney (let-you 1 closely- follow me) and 
let-you 2 obey my command. 



l^J*^ i^*^ 



91. Said they 2 : never cease [w] on it x anchorites until 

returns to us Mosa (Moses). 
92.Said[^]:0, Haroono (Aaron), what prevented 73 you g 

edh {when/ while) you h saw them strayed they 2 . 



f ..^..^..Mi^4... 

, <2*li£ 



93. Do not tatta'be'aney (\you s ] closely follow me); have then 
you h disobeyed my command. 

94. Said [^]: O, son of [my] mother; let-not take \you s ] 
by my beard [and] nor by my head; verily I khasheyto 
(reverentially-feared I) that \you s ] say: disunited you h 
among Israel's sons, and not awaited/observed [you 5 ] 
my say. 

95. Said \he\. so what (is) your r khat 'bo (serious matter), O 
Sa'meri. 

96. Said \he\. I sighted by what not sighted they z by it x ; 
so I grabbed a handful w from the messenger's track 
then I nabatha (slightingly -forsook) it w ; and like tha'leka 
(afar-that-it / Y lured-she y for me myself*. 



% j^Jb 'jjJi -3 fj^: Liu 



Ijj^yaL) LftJ tZf^ai <JlS 



97. Said [^]: so let-go [yo# s ]; so verily for you g in the life w 
to say f^ s ]: no mesas 1 A (you 5 touch me not and I touch 
you { not);and verily for you g (£f) an appointment never 
(To) unfulfilled it x [j/^ s ] ; and let-look \you s ] at jon^elah V x 



fatal to him and others. Thus, I chose to further qualify "burden/ sin/ offense" by the word "iff' as such 
qualification, really and truly best approximate the seriousness of such a burden in reference. See 

71 The word "l.iui»?'= a tinged-physique versus "fe^" be it #'«£<m? (colored) or See VH^'-A 

72 The word has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or ceased 

to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (532:14), as 
Allah does not forget, but He chooses to ceases paying attention to something. See iP^y 

73 That is said Moses to Aaron: what prevented you from following me? Or what prevented you when you saw 

them wronging by retreating upon the calf not to be angry at them and command them to follow my way 
in the worship of Allah? 

74 The expression V" means: touch me not and simultaneously I touch you not. 
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(deity)* which x you h remained on it x (as) anchorite; liSle. aIIpcJ^ <^4jT 

assuredly 75 [we] grind 76 it x ; afterwards we assuredly * mi \ 4 

dissipate it x in the yamme (deep and extended body of salty La-^^JI <_| 
or water), nasfan 1 ] {what dissipation). 



98. Verily only your 11 «Mo (£r) Allah, Who (there is) ^ ^Jj ^ ^jjf ^jf isCiJl Lol 

not an elaha (a deity) except Him; expanded 78 [He], \r 4 > ^j- 1 ^ - 

my Lord everything omnisciently. 



99. As tha 'leka (afar-that-it/) x [IFe] narrate on \ < >u " of the 
anba'e 19 (significant-and-availing-news) (oy^what qad (already , * * " , ^ „ J e-' 

affirmatively) antedated; and (already and \j£=>'$ ^-^ cjt ^^u* 3 '* 

affirmatively)aa'tayna(l^egave)You s ftomladon m (directlyand 

possessively /row) I ' s I Ik km (On ran / ' rcp/i/e/ 1 \adeeth-messages). w 1 

100. Whoever [A?] shunned it x then verily [/^] ,£ji ilp ;>Jpf ^ 

bears, The Qeyamatey's w (Judgment's) Day x , a we%ra 8] 
(an ill-burden I 'sin/ offense)*. 



101. Immortals they 2 (are) in it x ; and fouled for them iluSjl^^iillj ^ oi 

The Qejamatey's* (Judgment's) Day x a burden. " " 



102. Day (/o fe) blown in the horn and [We] throng the j \tl£ "fy 



criminals that Day b\ue-(eyed) 



103. Yatakhatatoona (mutually lower they 1 their voices/ whisper) * «yT ^ 

among them: <?« 83 waitedyou c except ten. 



SS£j/&f_ 



1 04. We rc) knowinger by what they 7 say; edh (when/ while) []y\ ij O JJk ^ 
says their most-ideal way en (not) waited you c except 'ffjj ^L) o| ^Ll>£> ^-$£«f 

a da >- © 



105. And ask you« they 7 a'n (regarding the mountains; so jiS jcit ^ dJojlzSj 
let-say [you s ]: dissipates it w my Lord nasfan 84 (arrant- ' ~ ' " x r ^ 
dissipation). ©^JJ 

106. So yatharo ([He] leaves/ lets) it w85 qa'an (plainly-/ flatly), IjL ^ jL ^ ttli lijjui 
ssajssc, (///)'_)• 



107. Not see [ytw 5 ] in it w a crookedness nor a ruggedness. ^ ^fyS- ^ 



75 The "J" in "AjSjaaJ" an d 'M, "iimiil " are juratory-'' '<J"= J" amounting to= "JjSUV' i.e. affirmation, expressed 

in both cases by "assuredly". 

76 The word "<jj^" linguistically has tow distinct meanings: (1) repetitively burned with fire, and (2) grinded a 

metal with a grinder to crush, pulverise or rate 1 /» si^e that metal. Thus, meaning (1) with respect to this 
great Ayah does not seem to be applicable as it would leave the Sa'meri's "elah" intact except purified from 
other debris, which is definitely not what Maw (Moses) intends by way of punishing the Sa'meri. 

77 The word "liuu" i s the infinitive noun of the verb. That means intensifying the verb's action infinitely. Hence the 

use of the interjectional "what" in the parenthesis to indicate such infiniteness. 

78 The word = "Expanded" means is already broadened to contain/include/comprehend. 

79 See the 'Lexicon attached to this Translation for "naba'a." 

80 The word "u^" is closer than as you can say: "u'VI ' ^V.' a** 2 cM J cS-^," thus, "u^" which closer 

spatially and wore j^^f. So, "directly and possessively from" (Us) seems to indicate such closeness. See CP-»&\. 

81 See footnote 70 above regarding ill-cumber= "jjj." 

82 The Arabs consider "blue-eyes" as a Or because when so thirsty their eyes turn blue. 

83 That is they say to each other: you lived in the world but only ten, i.e. slighting their stay in the world.. 

84 The word "La«u" i s the infinitive noun of " indicating intensity. Hence, "arrant' is prefixed. 

85 The word "//' is used in reference for, according to Merriam Webster Dictionary, "a group or classification of 

individuals or things." In this case the mountains. But it could also apply to the Earth. 
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108. Then-dayyatia'be'ona(closelyfolloiPthey z )the summoner, £.^p «^ ^1 JllT ^jj>j*Jj 

no crookedness for him; and kha'sha'afi 6 (submitting- ' s*\t*ts'tft " *\ 

quieted) the voices for Ar-Rahma'ne; so not hear Jj/w s ] i^-OH 0 J-* 3 ^" Sr-*-*^-? 

except a whisper. @ Llli Sf j f-l^S Sis 

109. Then-day benefits not the intercession" except <j\ j^hUi-l *3 V.^ 
whom p permitted for him^4r-R^/6^'«<9(=^4r-R^^^«) ' / , t , 1 \ * 
and | F /< | delighted f< ,r him a sa\ . © Vj» ^»JJ c^jM 

110. Knows \He] what (£r) between their hands w87 and ^ lill>- ' Ojf jjj li Jl£j 
what (£f) behind them; and not they 2 encompass by ^ " ' * * 
Him knowledge. © Ulf ^ <_j^-' 

111. And ana'te (distressed/ humbled) the faces (entities) for .'\ x > > >\1 

The H^wtf (Living/ Alive) The Qayyomf* (The Ever- ^iH^'^J* 

Sustainer); and (already and affirmatively) rf*i tfliL L>- " u. 

disappointed whoever f^] bore an injustice. *P lK*Ct* 

112. And whoever f/fo] works of the righteous-works NV c-i^ii^ajT ^ tlr*J 
while he (is) a believer, then neither fears [he] an L^^a l^><I>bC-- ^j*^ 
injustice and nor a diminution (of his dues). ^ ^ 



1 13. And like tha'leka (a far-/ ha / -it/) x We descended it x ^ „ # > „ ~ f'uV 

Qur'an x89 Arabic; and We variegated in it x of the W> b, *J 3 ^J* 1 ^ ,jS J 

menace, /<zW/# (craving currently unavailable deed that/- gfcf j^p^jf r <ui 



perhaps) they yattaqoona (they z reverentially guard not to 
displease Allah) or [// x ] discourses 





displease Allah) or [// x ] discourses for them thekra ^ j^* »*»juCr 



114.SoAzW<2 ([He]ever elevated) Allah, The KingThe Right; ^j^JT JjUuJT ffif 

andlet-nothasten[)/^ s ]byTheQur'anfrombefore that ( ^ 

(to be) judged/ finished 90 toyou%s x revelation 91 ; andlet- <^ °' J? ^j^S 
say[)w/ s ]:myLord |/^-V(9//'] au< 



115. And (zwt$/, already and affirmatively) We ^3 ^ ^jTiJL^p JLiJj 
covenanted to Adam from before; then [^] forgot 92 ; * >f - ' f„ „ " 
and | irr| f< nincl not f< >r him a res< >1\ e" . Q^JP^J o£ j ^ 

116. And <?<3% (when/ since) We said for the angels: let- ^ ^ IjA^'T 3.^.^ 1.1 GJ3 Sjj 
kowtow you 2 for Adam; so they 2 kowtowed except " ' ' m ~fi - 
Eblisa ^£ categorically refused). ® t>' cr^j *j 



86 The word involves more than just "humbleness" or "submission" as that suggests or 

attitudinal behavior. But denotes submission or subsiding of jt^/ and as well. See u 1 -" 4 ^. So 

"lilj^Vt ''w ii' rt " seems to mean that «///^ zwV&r subsided in quietness. Hence, submittingk quieted. 

87 The statement; "between their hands" means before or in front of them. 

88 The word means The Ever Multitudinous Sustainer of life and everything in existence, and that is Allah (SWT). 

Such a designation is one of His most beautiful attributive names. 

89 That is: all its words are Arabic. So, the word's pro mm on spelling, and most importandy meaning all are 

Arabic. This shall be complemented 'by Arabic tongue expression, (S 46:12). 

90 That is until the entire specific revelation is brought to the required end. 

91 See footnote 11 above regarding revealed. 

92 The word "t^""" has dual meanings: (1) "forgot' or (2) dismissed or dispelled, in the sense of cast off or ceased to 

pay attention to. The second meaning especially applies where Allah says: "We forgot you," (S 32:14), as Allah 
does not forget, but He chooses to cease paying attention to something. See £jU»lJt. 

93 That is to resist temptation. 

94 The word aba—"^" means categorically (absolutely, without exception) refused, i.e. not just simply refused. 
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117. So We said: O, Adam; verily this (is) a foe 95 for you g iJJ jo^ j| U1&I 
and for your 1 spouse; so let not assuredly exits you s^jf ^ ^^.^J ^ ki-U-jjJj 
both from the Paradise w then(^o/^ A^misfortune 96 . ; ^ 

118. Verily for you g in it w that neither starve [y6w s ] nor ^ j^j ^fdfj ^| 
denude/unclothe \you s ]. 



119. And verily you g neither thirst in it w nor tadh'ha ]J-'f>~< tpi lj^Ja3 dlifj 

(\you*] suffer sun heat). ^ 



120. Then whispered to him the Satan, said [A?]: O, ^ >Ut^ J is ^.j^] li t /it ^..^ '.^Si 

Adam shall I lead you g over the immortality tree w j^Lt Sy>«i, ^ dUif 

and a proprietorship not decays [if]. ^ ^ ^ 

121. So both 'Ate from it"; then appeared for them both 

their [both] saw'ato {private parts) and both took-on ^ J pyJ> 

both covering over them both from the Paradise's* Jjjj ^ U^jp otl*a5-- lliLj 

leaves; and disobeyed Adam his Lord, so ghawa 97 _ ' ^ , , ' , AVr? 

(\he\. indulgently strayed and consequently was disappointed). © (S'y* jAj J f iS^J ^r' 

122. Afterwards ejtabaho {favorably and directly selected him) aIIp OUi jijj Ailx^-T £i 
his Lord then [He] relented on him and divinely- 
guided [He] 



123. Said [He]: ehbetta (let-jou both: emigrate / immigrate- 
I dwell/ dwell-basely) from it w together; some (of) you b 
for some foe 98 ; then either/whenever 99 assuredly ^==^y. £p iJ^-A 
comes(/o)you b fromMeadivine-guidance,sowhoever ^Ijla '/f . ' r <_£jUh 
etta'ba'a ([he] closely-followed) My divine-guidance so ^ ^ O** ^ <-£ ^ 
neither strays [he] nor [he] (receives) misfortune 100 . 

124. \ncl \\hoe\er [A] shunned an (off) M\ thekre £ jfj (j j£z=>'s Js> ' jo'J>\ ly>$ 
{Qur' an I Allah's message), then verily for him (is) a ^4^l^A^J-j 
straitened living-she y ; and [We] throng him The 



125. Said [he]: O, my Lord why thronged me You h blind Jij [^IpI <^j/&>- JiJ JtS 
while (already and affirmatively) I was basseeran (keen: ' 
jwr/ overallevaluatorofthefactsandtheirpossibleconsequences). 

26. Said [Hf|: like tha'leka (he-that-afar-ii/ that) came vv (/&) KL»2i Ui-jt' tiJGsf (iJJ'aT Jli 

Yon g OmAya'te w (messages/ signs) then forgot 101 (ceased - ■> - 



95 See footnote 30 above regarding foe. 

96 See Ayah 2, at the beginning of this Surah. 

97 The word "iSJ?" = J <£*-^1 <ji ^$-2," see u 1 — ^. So he indulgently strayed and consequently was disappointed. 

98 See footnote 30_ above regarding/^.. 

99 This "t-*" in "Cala" is "4ai«JJI jl AjjUiJI" the "optional or durational V Not an "extra" "K" as some say. I 

believe there is «o/ any extra in the Qur'an. 

100 See Ayah 2, at the beginning of this Surah. 

101 The word "tr""" has dual meanings: (1) "forgot" or (2) dismissed or dispelled, in the sense of cast off or 

ceased to pay attention to. The second meaning especially applies where Allah says: "We forgot you," (S 32:14), 
as Allah does not forget, but He chooses to ceases paying attention to something. See ciUullt. 
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paying attention to) it w you h and like tha'leka today {are to 



127. And like tha'leka {a far-that-it/)* [We] requite whom p CJ^zJ ^» <^j]£ JJJ'JiSj 

[he] squandered and not believed [he] by his Lord's t'^t ' 
Aya'te w {miracles I signs/ 'proofs); and surely the Here- IP**' S-*'- uJ J ^J<£-4^ 



128. Has then not divinely-guided for them how ^ lr<1*f l< .>"" °1a>f 
manyi° 4 We perished before them of the & <*T** ^ ^ 
generations, they 2 walk in their dwellings; verily in j j Oj&x. OjlA'^' 
tha'leka (afar-that-it/) x surely (<zr<?) Aya'te w {signs) for ^ =ss ^ ( - ^ „ , < 
possessors (o/) the /w/Zw 1 " 5 {inhibi/ive-inlellects). © <^* JI dJ i)^*^'- 5 

129. Andlawla(had it not been for) a preceded w word NV from ^g^J jj^tf _ cJL^ luJ^ 
your 'Lord, surely [was] an imperative and (/era?- 4 ,'i*,e , * 
limit) musamma ]U( ' {that which is designated and/ or named). © ls*-~* ^'jJ 

130. So issber {let-hold on patiently [you s ]) over what they' , *^>. * - ' ' f r 'fc • * TI 
say; and ^« 07 (/^y [ F ^l: subhana Allah) by ^^T^ 

your * Lord's praise before rise x (<?/) the sun and J^j ^^L&J! f- jIL J^j wLfcJ 

before its w setting; and of the night's segments then (jl i^y * ' ^ *\ 

sabbeh m and day's ends, la'alla {craving currently , 4 Jj f 

unavailable deed that, perhaps) you K delight \you% {ggj} {S°J <i-U*J jt^lTOl^Jblj 



131. And let-not assuredly extend [you*] your both eyes w 
to what matta 'na (We let relish the temporary worldly delights) 
byit x ^^« 109 (/l/Wj-)ofthem,fhelife's w flower w110 {of) l*^ 1 "°j*j'(*r! ^!l3' 
the world w to essay them in it x ; and your 'Lord's {jzfojS- <Ujj <3jjj aJ rfzill 
re%'qo* (provision/ victual for sustenance)* (is) khayron (choicer- ' ' ' ' 
I superior/ worthier) and abqa in {is ///ore abiding [if). 

132. And let-command J)w* s l your 1 famly w by the Prayer w ^ _ - , + <\4 ft '(\ m \.*\<> 
and isstta'ber n2 (let-acquire-patience [you s ]) on it w ; not Si^^^'j Sj^Jh kiUAl>!j 
askyou g [We]a rez'qan* (provision /victuals for sustenance)*; & ^jsr°' X J- li'* dtilzZ S 
Nar'%oqo([We]give victuals for sustenance to) you g and the JjJ ^* JJ * 
aa'gebato (consequence) w (w) for the taqwa 112 (reverential v-J^ sT^ ffi 
guarding against . 4/ '/ah 's displeasure) . '■ 

133. And said they 2 : {why does not) ya'atee* {[he] produces] - ^ Lot! IjJtSj 
flw&r about to)* us by an Ay a' tan* (miracle) from his V j ^ ^ 

Lord; has [and] 114 not ta'atee w (come/ shown to)™ them 4 -r fl:>t ^ J J '., i*-r j**J 

evidence w (o/| what {is) in the writs 115 the firsts w . jj*^ 



102 Ibid, reg: 

103 See footnote 58 above regarding "Jtf." 

104 The word "<»*" is an interrogative exclamatory particle, meaning: "how-many" "how-much" "how-long!' 

105 The human "intellect' has many names in Arabic, depending on what needs to be communicated in terms of 

its various functions, among them is the "inhibitor or the inhibiting, or the inhibitive intellect," i.e. that which 
inhibits a person from doing the wrong things, under "normal" circumstances. 

106 The word "musamma" is masculine, singular, subjective noun, meaning: that which is designated and/ or named. 

107 The phrase "subhana Allah," means: hallowedlj and marvelouslj deeming Allah transcending all defects, and all solemnly 

stand in awe and utmost consecration of Allah. 

108 The word sabbeh means: (let-say \you s ^: Subhana Allah, see footnote 3321 above regarding subhana Allah. 

109 See footnote42 above regarding "£ Jj." 

110 The "flower of the life of the world' means the splendor of enjoyment in the life of the world. 

111 See footnote 58 above regarding "Jty". 

112 The word "ji^°\" means acquirer patience or he who was being tested for his patience or acquiringit. 

113 The word "taqwa"— "t5J^" means: (1) adherence to Allah's Criteria of prescription and proscription it 

His pleasure. And (2) it is guarding and protecting against Allah's displeasure a 

114 The Arabic interrogative-castigatory particle "<HJi" (implying negation) is made up of three parts (I), (j), (fJ) 

"ffyl," meaning: does it, referring to the fact, or sound logic of the evidence or clear situation. The (J) = (and) 



386 



S20-Taha 



4i Sjju 20 



134. And had (that) surely We perished them by a ^ '.i^; '^yfflf-fc 

torment from before him 116 surely (would have) said ' ' /~ ' • X-\,\ i*, \ fiCf 

they 2 : our Lord lawla (why have not) \You s ] sent (to) us ( lUI^-jI YVJ &j jytiJ 

a messenger, so that natta'be'a (\we\ c/ose/y-fo//ow)Yom t q\ ^ klk^li ^JLl^i 



Aya'te w (messages/ signs/ proofs) from before that |^<?| 
(self) humiliate or \we\ (self) disgrace. 




135. Let-say \you s ]: each (£r) mutarabbesson ni (he that 

awaits); so let-await you 2 then you 2 shall know who p ^ ^ 
(^n?) companions (of) the even/ just the Sseratte 
(road/ way), and who p ihtada (he found and accepted the 
divine-guidance) . 



component is (j) of coupling which normally commences the sentence. However, because there is an 
interrogative particle which takes precedence for beginning a sentence. See the lexicon attached to this 
Translation for more elaboration. 

115 The word "i_ii*a" = "writs," is a "broken plural," so its qualifier is to be feminized. Hence: [she-firsts]. 

116 That is the messenger to them. 

117 The word "o4>" means to remain • vaitingfo i ipment (good or bad) to happen to another. See tS^'. + 
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